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Derrida: “From the 
moment that there 
is meaning there 
are nothing but 
signs. We think only 
in signs’ (p. 50). 

“There is nothing 
outside the text” (p. 
158). 

Of Grammatology 

TThheerree  iiss  nnootthhiinngg  oouuttssiiddee  tthhee  tteexxtt..  

llooggoosspphheerree  

I
N
T
E
R
T
E
X
T
U
A
L 

I
N
T
R
A
T
E
X
T
U
A
L
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… editing, 
drafting, 
proof-

reading, etc 

“…here even 
the doctrine 
of the ‘as if’ 
of 
conventional 
heuristics 
gives way to 
a practice of 
the ‘why not,’ 
whose 
purpose is to 
submit 
‘reality’ to the 
extremes of 
human 
imagination” 
(Ulmer, 1985, 
p. 27). 

“…Derrida denies 
that we have 
access to an 
‘outside’ or a 
‘behind’ of 
language, for every 
attempt to discover 
what is thought can 
only lead us to 
another form of 
writing or 
representation or to 
a space in which 
nothing is said or 
thought…” (Hahn, 
On Derrida, 2002, 
p. 23). 

Derrida ‘sees 
structuralism 
as a form of 
philosophical 
totalitarianism
, i.e., as an 
attempt to 
account for 
the totality of 
a 
phenomenon 
by reduction 
of it to a 
formula that 
governs it 
totally. 
Derrida 
submits the 
violent, 
totalitarian 
structural 
project to the 
counterviolen
ce of 
solicitation, 
which … 
means to 
shake the 
totality…’ 
(Bass, 
Translator’s 
Introduction, 
Derrida: 
Writing & 
Difference, 
1967/2005, p. 
xviii).  
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TThhee  MMeeddiiuumm  iiss  tthhee  MMeessssaaggee..  

Both the 
content of 
the 
message 
and the 
medium of 
the 
message 
are equally 
responsible 
for meaning 
making and 
meaning 
transfer. In 
other words, 
as McLuhan 
(1967) 
suggests, 
the medium 
itself is a 
message,  
although 
often an 
‘invisible’ 
message . 
This text, 
alternatively, 
forces the 
medium to 
the surface: 
to speak. 

‘When I produce this sign, I am signing originarily, even though I am physically repeating the sign given to me by tradition’ 
(Hahn, On Derrida, 2002, p. 39).
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PISAC MARKETS 
Peru 

• do not plan your trips too long – the shorter the 
trip, the greater the chance of completing it; 

• do not get emotionally attached to people you 
meet at the stopover – the less you care about 
them, the less it will cost you to move on; [and] 

• do not commit yourself too strongly to people, 
places, causes – you cannot know how long they 
will last or how long you will count them worthy 
of your commitment… 

• Above all, do not delay gratification... Whatever 
you are after, try to get it now; you cannot know 
whether the gratification you seek today will be 
still gratifying tomorrow. 

 

(Bauman, 1995, p. 91) 

Scallywag Learning Tours 

‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐

 

Franz: “We 
have more 
and more 
universities 
and more and 
more 
students. If 
students are 
going to earn 
degrees, 
they’ve got to 
come up with 
dissertation 
topics. And 
since 
dissertations 
can be written 
about 
everything 
under the sun, 
the number of 
topics is 
infinite. 
Sheets of 
paper covered 
with words 
pile up in 
archives 
sadder than 
cemeteries, 
because no 
one ever visits 
them, not 
even on All 
souls’ Day. 
Culture is 
perishing in 
over-
production, in 
an avalanche 
of words, in 
the madness 
of quantity” 
(Kundera, The 
Unbearable 
Lightness of 
Being, 
1984/1999, p. 
102). 

‘Deconstruction 
… is a form of 
catachresis’ 
(Ulmer, 1985, p. 
33). 

‘…one must 
refer to 
language’s 
peculiar 
inability to 
emerge from 
itself in order 
to articulate 
its origin…’’ 
(Derrida, 
Writing & 
Difference, 
1967/2005, p. 
31).  
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Derrida’s ‘de-sedimentation’ links to Roland Barthes’ DOXA-breaking ‘mythoclasm.’ 

“‘De-sedimentation’ is as near a synonym for ‘de-construction’ as Derrida offers” (Hahn, On Derrida, 2002, p. 40). 

‘Derrida would 
say that the 
best possible 
hospitality 
recognizes 
the 
impossibility 
of an ideal 
hospitality. 
Only from that 
position can it 
engage 
valiantly, eyes 
wide open, 
with a void. 
We must 
attempt the 
best possible 
hospitality we 
can 
accomplish in 
the absence 
of an ideal. 
This is a far 
more 
demanding 
politics’ 
(Deutscher, 
How to Read 
Derrida, 2005, 
p. 81). 
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Vagabondage has no advance itinerary – its 
trajectory is patched together bit by bit, one piece at 
a time (p. 94). 

Like the vagabond, the tourist is on the move. Like 
the vagabond, everywhere he goes he is in, but 
nowhere of the place (p. 95). 

[T]he tourist is a conscious and systematic seeker 
of experience, of a new and different experience, of 
the experience of difference and novelty – as the 
joys of the familiar wear off quickly and cease to 
allure (p. 96). 

(Bauman, 1995a) 

ILHA DO MEL  
Brazil 

Scallywag Learning Tours 

‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐
‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐‐

Applied 
grammatology 
overturns the 
opposition 
between 
thought and 
style by no 
longer viewing 
decoration as 
peripheral or  
as something 
added onto 
thought 
(Ulmer, 1985, 
p. 40). 

Logos is 
reason 
(Derrida, 
Writing & 
Difference, 
1967/2005, p. 
65).  

Word Wars = language wars / ‘language games’ (Barthes) 
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Derrida: ‘… writing, 
the letter, the 
sensible inscription, 
has always been 
considered by 
Western tradition as 
the body and matter 
external to the 
spirit, to breath, to 
speech, and to the 
logos’ (Of 
Grammatology, 
1967/1976, p. 35). 


